PONTIFICAL COUNCIL FOR INTERRELIGIOUS DIALOGUE

This book is published to commemorate the tenth anniversary of the historic
document Christian Witness in a Multi-Religious World: Recommendations
for Conduct jointly published by the Pontifical Council for Interreligious
Dialogue (PCID), the World Council of Churches (WCC), and the
World Evangelical Alliance (WEA) in 2011. This landmark document on
interreligious and ecumenical dialogue is considered unique and also one
of the most widely received ecumenical texts in recent history.
The aim of this current publication is to explore anew historical,
theological and missiological perspectives of Christian mission in a multireligious world as well as thematic and contemporary issues related to it.
Accordingly, in this book, representatives of the Catholic Church, the WCC,
the WEA, and Global Christian Forum, together with a few companions
from Buddhism, Hinduism and Islam, reflect and discuss ecumenical and
interreligious ways and means to iron out prejudices, to heal past wounds,
and to work together to foster a more fraternal world. Another feature of
this volume is its interdisciplinary focus – history, sociology, diplomacy,
education, justice-related issues, and peace studies.
Due to increased interreligious and intra-religious tensions and conflicts
in recent decades, fraternity and social friendship have emerged as new
keystones to the paradigm of mission. This book proposes a roadmap to
convert enmity to amity through the transformative power of dialogue and
cooperation. Therefore, it represents a major contribution to ecumenical and
interreligious dialogue in a multi-religious world; it is of great contemporary
relevance to anyone interested in fostering a culture of encounter.

CHRISTIAN WITNESS IN A MULTI-RELIGIOUS WORLD

CHRISTIAN WITNESS IN A MULTI-RELIGIOUS WORLD

CHRISTIAN WITNESS
IN A MULTI-RELIGIOUS WORLD
Edited by Indunil J. Kodithuwakku K.
Preface by Jürgen Moltmann

€ 30,00



PONTIFICAL COUNCIL FOR INTERRELIGIOUS DIALOGUE

CHRISTIAN WITNESS
IN A MULTI-RELIGIOUS
WORLD
Edited by: Indunil J. Kodithuwakku K.
Preface by: Jürgen Moltmann



The opinions expressed in this publication are those of the authors and do not necessarily
reflect the views of the Pontifical Council for Interreligious Dialogue.
Foto di copertina: © Servizio Fotografico ‒ Vatican Media

© 2022 – Amministrazione del Patrimonio della Sede Apostolica
e Libreria Editrice Vaticana – Città del Vaticano – All rights reserved
International Copyright handled by Libreria Editrice Vaticana
00120 Città del Vaticano
Tel. 06.698.45780
E-mail: commerciale.lev@spc.va
ISBN 978-88-266-0688-0
www.libreriaeditricevaticana.va

TABLE OF CONTENTS

Abbreviations  .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   . 
Acknowledgements: Indunil J. Kodithuwakku K.   .   .   .   .   .   .   .
Preface: Jürgen Moltmann   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .
Introduction: Indunil J. Kodithuwakku K.  .   .   .   .   .   .   .   .   .   . 

7
9
11
13

Messages
Miguel Ángel Ayuso Guixot, M.C.C.J., President, Pontifical
Council for Interreligious Dialogue  .  .  .  .  .  .  .  .  .  .  .  .

29

Ioan Sauca, Interim Secretary General, World Council of Churches

31

Thomas Schirrmacher, Secretary General, World Evangelical
Alliance   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .

33

Part I – Historical, Theological and Missiological Backgrounds
Massimo Faggioli, Colonialism and Christian Missions in a Multi-Religious World: Appraisal   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .

37

Kirsteen Kim, Christian Mission in a Complex World: Challenges
and Prospects  .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   . 

51

Indunil J. Kodithuwakku K., Origin and Evolution of the “Christian Witness” Document   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .

67

Thomas Schirrmacher, The Reception of the “Christian Witness”
Document   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .

85

John Olorunfemi Onaiyekan Towards One Diverse United Humanity under One God  .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   . 

105

Veli-Matti Kärkkäinen, Christian Witness and Discerning the Holy
Spirit in a Multi-Religious World  .  .  .  .  .  .  .  .  .  .  .  .  .

117

4

Table of contents

Luis Antonio Tagle, The “Christian Witness” Document: A Missiological Inquiry  .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   . 

129

Peter Baekelmans, Andreas Göpfert, James D. Redington,
Edgar Nicodem, Agnes Lanfermann, Victor Roche, Missionary
Religious Institutes and Christian Witness: Past, Present and Future

141

Part II – Thematic Issues
Mission, Conversion, Proselytism and Christian Witness
in a Multi-Religious World
Felix Anthony Machado, A Roman Catholic Perspective  .  .  .

161

Geevarghese Coorilos Nalunnakkal, World Council of Churches

171

Elmer Thiessen, An Evangelical Perspective  .  .  .  .  .  .  .  .

181

Casely Essamuah, Global Christian Forum  .   .   .   .   .   .   .   .   . 

191

Interreligious Reflections on Mission,
Conversion and Proselytism
Nayla Tabbara, An Islamic Perspective  .  .  .  .  .  .  .  .  .  .

201

Anantanand Rambachan, A Hindu Perspective  .   .   .   .   .   .   . 

209

Miriswatte Wimalagnana Thera, An inquiry into the parable of
the Converted Husband: A Buddhist Perspective   .   .   .   .   .   .   .

219

Benoît Vermander S.J., Cross-reading the Classics: Witness through
Respect and Dialogue  .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   . 

231

Stephen Bevans, SVD, Witness and Proclamation as Prophetic
Dialogue  .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   . 

245

Giuseppe Versaldi, Global Compact on Education: Fostering a
Fraternal and an Inclusive World through Education  .  .  .  .  .

257

Pietro Parolin, Religious Freedom and Diplomacy  .   .   .   .   .   . 

269

Simone Sinn, New Horizons in Christian Witness: Listening to voices of Women and Young People   .   .   .   .   .   .   .   .   .   .   .   .   .

283

5

Table of contents

Part III – Contemporary Issues
Klaus Vellguth, Christian Witness in a Secularized and Post-Modern Contexts  .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   . 

303

Stefania Palmisano, New Religious Movements and New Spiritualties: A Sociological Analysis   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .

315

Sebastian Maria Michael, S.V.D, Radicalised and Politicised Religions as an Ideology: A Challenge to Christian Witness  .   .   .   .   . 

331

Peniel Jesudason Rufus Rajkumar, Religious Conversion and Social
Mobility: The Case of Dalit and Tribal people in India  .   .   .   .   .   .

345

Kurt Koch, A Simphony of Mission: Mission Belongs to the Very
Essence of the Church  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .

359

Robert Scott Appleby, The Global Resurgence of Religion: Prospects and Perils for World Peace  .  .  .  .  .  .  .  .  .  .  .  .  .

373

Michael Lapsley SSM, Wounded Humanity and Planet and Christian Witness as Healing and Reconciliation   .   .   .   .   .   .   .   .   .

389

Felix Körner S.J., Practising “Christian Witness in a Multi-Religious
World” document
. . . .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .

405

Document: Christian Witness in a Multi-Religious World:
Recommendations for Conduct  .   .   .   .   .   .   .   .   .   .   .   .   . 

417

Authors   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .

425

PRACTICING
WITNESS
PRACTICING“CHRISTIAN
“CHRISTIAN
WITNESS
IN A MULTI-RELIGIOUS
WORLD”:
IN A MULTI-RELIGIOUS
WORLD”
DOCUMENT:
THE DOCUMENT
AND RE-ENVISIONED
RE-READRE-READ
AND RE-ENVISIONED
IN LIGHT
PONTIFICATE
IN
LIGHTOF
OFPOPE
POPEFRANCIS’
FRANCIS’
PONTIFICATE
Felix Körner
Does the Bergoglio pontificate shed new light on the 2011 document
“Christian Witness in a Multi-Religious World”? What is new can best be seen
by keeping in mind what was already there before. When Pope Francis took
over the Bishop of Rome’s ministry, he was succeeding pontiffs with markedly different approaches to a world increasingly perceived to be multi-religious.
In order to highlight the differences, the following sketch might serve, at least
as a textbook scheme.
1. Five Popes, Five Approaches
John XXIII: respecting others. The Pontiff Roncalli, a Church historian and diplomat by training, had no time for condescending self-affirmation. Rather, he convincingly showed his liking for believers of other religions
and is fondly remembered in places like Istanbul as “the Pope who loved the
Turks.” Nostra aetate’s statement that the Church regards Muslims cum aestimatione, “with esteem” (3), goes back to his attitude.
Paul VI: realizing otherness. Pope Montini made Christians see that
difference in faith is significantly more than a threat to Christianity: it was
with pastoral, theological and philosophical interest that he introduced the
dynamics of “dialogue” into the Church’s vocabulary and course of action.
He was also the Pope who led Vatican II to a reconciled end and implemented many of its visions, which enabled the Church to be a luminous witness
again: living among others in the “climate of dialogue”, that is, in friendship
(Ecclesiam suam 90/87).
John Paul II: relating to others. While John Paul I was too short in
office to develop a marked attitude in interreligious relations, Pope Wojtyła
had time, energy, imagination and a particular background that made him a
genuine bridge builder within a multi-religious world. Two practically atheist
regimes, under which he had grown up, taught him the brutal face of human
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power not humanized and relativized by religion. The philosopher that he was
saw God’s Spirit at work in other religions (Redemptor hominis 6). The traveller
that he was approached many politicians of other faiths and inspired millions
of non-Christian youths. The charismatic leader that he was succeeded in calling the world’s religions together in Assisi to pray for peace.
Benedict XVI: reflecting with others. Pope Ratzinger was able to underline the importance of quality encounters of leading thinkers, also from
different religions, notably by founding the “Catholic-Muslim Forum” and by
stressing the value of living in a multi-religious context: for both sides, he reminded the Roman Curia, an interreligious dialogue can become “purification
and enrichment” (Christmas Speech, 21 December 2012).
Francis: representing others. Pope Bergoglio, the Argentinian Jesuit, is
perceived by many adherents of other religions as more than a representative
of the Catholic Church. Muslims, for example, have described him as
exemplifying what every person of faith should be like. He is quoted by nonChristian media as a model of both humility and courage in testimony.
On several occasions and in several documents, Pope Francis has given
new inspiration and orientation for Christian witness in a multi-religious
world. Three events and three texts offer programmatic additions to the
Church’s self-understanding in interreligious contexts; but they also contain a
theological problem which needs to be tackled.
2. Francis’ Three Formulae
2.1. The Jerusalem Formula. The Other’s Suffering
When visiting the Holy Land, Francis sounded a touching fourfold appeal. It was in front of Jerusalem’s Grand Mufti Muhammad Ahmad Hussein, and clearly with the Jewish-Palestinian conflict in mind, that the Pope
expressed his wish:
“May we respect and love one another as brothers and sisters!
May we learn to understand the sufferings of others!
May no one abuse the name of God for violence!			
May we work together for justice and peace!”1
When saying “we”, Francis is here speaking for Christians, Jews and Muslims. He calls them brothers and sisters, and friends. If the others are enemies,
https://w2.vatican.va/content/francesco/en/speeches/2014/may/documents/papafrancesco_20140526_terra-santa-gran-mufti-jerusalem.html
1
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segregation, conflict, indeed war is in the air. The way out of enmity is to act
as if all humanity belongs to one family. Rather than watching each other
suspiciously from our rival camps, we are called to remember that we all have
a common origin. That transforms rivalry into solidarity. But how can we be
moved with our whole being to acknowledge this family relationship with the
other? By seeing God as our common origin and destination.
The second plea is typical of Francis because it includes the affective
life: learn to understand the others’ suffering. Where there is rancour and
resentment towards others, both parties will tend to claim that ‘our tribulation’ is more painful than ‘your insignificant problems’; and unatoned
undeserved suffering seems to call for hatred, seems to automatically trigger
revenge: the self-justification of violence. The way out is to dare to put oneself in the shoes of the others. Their suffering does not minimize our own;
but only if we see that they too have gone through terrible pain is there a
path to reconciliation.
The third appeal is bound to trigger a critical question: How to prevent
the abuse of God’s name for the justification of militancy? A profound understanding of the nature of religion reveals that true faith is not deciding
for some creed and using it then as a motivation to attack others. Rather, one
should see faith as ‘the acknowledgement of the other, in a total sense.’2 In
light of such a normative understanding of faith, one can see why intolerance
and discrimination ought to have no room in religion.
Finally, as a fourth appeal, Francis tries not only to open people’s hearts to
sense how close others have come but also to open our eyes to see a future we
are invited to build together, in the fruitful tension of the double orientation:
justice and peace.
The Jerusalem formula is original and significant for faith testimonies in
multi-religious contexts for five reasons; a couple of these reasons concern
diagnosis, three envision therapy. Francis identifies two impediments to interreligious dialogue: contexts – political constellations, power struggles and
historical traumas; and instrumentalisations – religions abused to instigate violence; Francis offers three keys that can open doors to constructive dialogue:
a shared social task, sensed solidarity, based in empathy.
Cf. Felix Körner, Political Religion. How Islam and Christianity Shape the World (New York:
Paulist, 2020).
2
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2.2 The Cairo Formula: Identity and Otherness
During the International Peace Conference held in April 2017 in Cairo,
Pope Francis provided basic orientations for witnessing in a multi-religious
context. He proposed three dense concepts, fascinating but in need of unpacking: “the duty of identity, the courage of otherness, and the sincerity of
intentions.”3 Where do these orientations direct believers? The advice to be
“sincere” is a call to authenticity. There is no point in hiding where I really
come from (identity), no point in concealing that I am different from my partner in dialogue (otherness), no point in masking my hopes for our interaction
(intentions). What does that mean concretely? For one, if I have experienced
liberation by Christ, then my witness in interreligious dialogues cannot involve
hiding away my hope that others, too, may discover that liberation. What, in
contrast, about approaching interreligious dialogue intending to demonstrate
that differences between the religions are mere misunderstandings? In ecumenical dialogue, that is indeed our hope: to discover that different denominations
are each, faithful ways of living out the one Gospel of Christ. In interreligious
encounters, however, it is detrimental to foresee a result such as ‘after all, we
all share the same belief.’ Disappointment is then inevitable; and a false view
of what creates cohesion in our societies seems at work in this. In order to
safeguard peace, freedom, and justice, religious and political authorities do
not need to declare that we all have basically the same belief. Quite the contrary! A peaceful society, a free and just state is one that grants equal rights to
different views and cooperates with differences. Differences will remain, may
remain and can prove to be healthy, enriching challenges. Francis’ emphasis
on the “duty of identity” sees that loyalty to one’s own faith makes religious
testimony credible and societal unity organic. The “courage of otherness”
then implies that difference in belief and belonging need not be abolished or
ignored in collaboration. We can discuss and disagree, and can then walk and
work together, shaping this world.4
2.3 The Sarajevo Formula: Praying Together
A public event of interreligious prayer, with different religions simultaneously reading the same text, may be inappropriate. Hesitation can be justified
3
http://w2.vatican.va/content/francesco/en/speeches/2017/april/documents/papa-francesco_
20170428_egitto-conferenza-pace.html
4
Cf., Felix Körner, “Humanität als Identität, Alterität und Authentizität. Zur Kriteriologie des
Religionsdialogs bei Papst Franziskus,” in: Margit Eckholt, Gregor Etzelmüller, Habib El Mallouki
(eds.), »Kon-kurrenz«. Hermeneutische Grundlagen des christlich-muslimischen Gesprächs, (Freiburg: Herder,
2020), 250–268 (accessible at: www.felixkoerner.de).
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here since different religions give different witness to why we are able to pray:
simply because we are human beings, or because Christ brought us into communion with God, or because we were granted God’s election and covenant.
So, a general Catholic reservation towards interreligious prayer is theologically
understandable. That is the basis of the Vatican adage that one should come
together to pray but not come to pray together. There are, however, particular
situations that make it possible, indeed necessary to come to pray together. Such
a situation was palpable when, in June 2015, Pope Francis visited Sarajevo,
the city he called “the Jerusalem of Europe.” Its people had suffered terribly
under a war widely seen as ‘motivated’ by religions. Finally, it was time to show
that a new start is possible, a beginning that may lead to reconciliation and
that is grounded in a common responsibility before God. Therefore, at the
end of his speech to Jews, Christians and Muslims, Pope Francis said: “Now I
invite you to say this prayer: to the Eternal, One and True Living God, to the
Merciful God.”5 The formula is more than a series of words. It is bringing
together ways to address God which are fundamental to at least one of the
three religions and can be shared by the others; the formula is bringing together people to sense that they are standing together, challenged and encouraged,
in front of the One God.
We come to understand, in light of expressions like the Sarajevo formula,
that Pope Francis’ new impulse to witness in a multi-religious world goes beyond reflection and advice: it is itself witness, action. Therefore, after considering three key formulae of Pope Francis, a particular focus should guide the
study of three of his key documents. We must again look for places where he
goes beyond repetition, reflection and regulation. Our question must be, what
is Francis doing in these texts?
3 Triple Testimony: Three Texts
3.1 Evangelii gaudium: the openness to announce and denounce
Pope Francis was striking a new tone with his inaugural Exhortation Evangelii gaudium, a document based in the profound joy of the Good News: of
receiving the Gospel, of seeing it flourish in others and of passing it on. That
all-pervading joy is the dynamic inspiring the Church’s “missionary transformation” (EG 19). True Christianity is seen in the “Church that goes forth as a
community of missionary disciples” (EG 24). What they do with all their lives
https://w2.vatican.va/content/francesco/en/speeches/2015/june/documents/papafrancesco_20150606_sarajevo-incontro-ecumenico.html
5
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is, they evangelize; and what does that mean? “To evangelize is to make the
kingdom of God present in our world” (EG 176). The attitude in which, out
of their joy, missionary disciples evangelize is “openness” (apertura).6 Openness was already the attitude of Christ’s first witnesses. The Apostles acted in
parrhēsia (EG 259): the courage ‘to speak the full truth,’ as one might render
the Greek word literally. It is the inner liberty to announce that Christ is risen
and to denounce human injustice, even if that four-square witness may lead
to rejection or indeed persecution.
What new light does Evangelii gaudium then shed on the document about
Christian Witness in a Multi-Religious World (CWMW)? The Exhortation
highlights three easily overlooked aspects of the Gospel witness:
• that Christian testimony is happening – not out of strategic calculation, for example in order to become, through more members, a stronger
Church but out of joy;
• that Christian witness aims at evangelizing in the full sense, that is, to
make the Kingdom palpable in people’s lives, which includes transforming the
“temporal order” according to Gospel values (Apostolicam actuositatem 2), that
is, our social, political and economic structures; and finally
• that one cannot witness to Christ in full openness without critically
mentioning where change is needed, also in other religions – and indeed in
our own Church (EG 250, 253).
Pope Francis is, as we said, not only offering repetitions, reflections and
regulations; he is, rather – even in his texts – practicing what he is teaching.
In that sense, Evangelii Gaudium is not simply telling people to be cheerful
witnesses; the whole document is – though written in humility and realism –
conveying an atmosphere of joy. Witnessing is experiential.
3.2 Laudato si’: the dialogue of mysticism and collaboration
The world is humanity’s “common house.” It requires our shared attention, indeed respect. In it, everything is interconnected, is linked in what might
be called an ontological dialogue.7 In order to make people sense the urgency
of our conversion to profound respect for natural structures and resources,
3, & passim. Cf., Felix Körner, “Apertura nella verità e nell’amore. Evangelii Gaudium e il dialogo
cattolico-musulmano,” in: Gregorianum 96 (2015), 123/143.
7
Cfr. Felix Körner, Dialogo come collaborazione. Come nella casa comune tutto è in relazione, in: Humberto
Miguel Yáñez (a cura di), Laudato Si’. Linee di lettura interdisciplinari per la cura della casa comune, Rome 2017,
pp. 115/139.
6
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religions have to play a pivotal role; and that for three reasons. One, if not
intent on gaining power or money, religious leaders often have more credibility and authority than political and economic leaders. Secondly, religions
are – though not fixed to this world – often worldwide communities. Finally,
religion may be understood as a profound sensibility of what is beyond our
own disposal. Francis quoted a mystic who praised people who can capture
what is being said in the song of the birds, or in the sound of strings or flutes,
the sighs of the sick, the groans of the afflicted (LS 233, footnote 159). Witnessing is, also, experiencing. That is what the mystic can teach us with his
words; but there is more witnessing to the world’s interconnectedness in this
quote, a first for an Encyclical: Francis is quoting a Muslim: ʿAlī al-Khawwāṣ
(d. 1532/3?). The quote is thus a gesture of community that may give universal credibility to the Encyclical’s call for universal collaboration in protecting
our common house, the environment.
The new light that Laudato Si’ sheds on the future of Christian witness in
a multi-religious world can be explicated again in three aspects.
• Witnessing is first of all not an action but a perception: we can develop a sense of what is going on around us, a sense of the signs the world is
giving us and which we are able to decipher in light of the Gospel.
• Witnessing to Christ does not mean to accept grudgingly that others
have similarly profound sensitivities in their traditions but to joyfully take the
beauty and wisdom of other testimonies as inspiring us, too, and indeed as a
sign of creation’s interdependence.
• Witnessing to the Gospel will mean, for every generation, to discover
in light of the Good News, new areas of concern and action; that is why it is
an act of Christian witness when a Pope authors, for the first time, an Encyclical on such a seemingly non-theological theme as the Environment.
3.3 Fratelli tutti: seeing the stranger and hearing the call
We have seen how Francis’ new suggestions for Christian witness in a
multi-religious world go beyond repetitions, reflections and regulations: they
are paths of practice on which he himself walks. In other words, Francis
shows how witnessing in interreligious contexts is experiential, indeed performative. At this point of our study, however, an objection must be raised.
If Christian testimony ends up in motivating others – with words from their
own traditions – to join in a common social concern (for example, a deeper
ecological awareness), where is the Christian profile in this? Has Francis, in his
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all-encompassing appeals, not betrayed the specifically Christian message? Is
he working for universal unity at the expense of the gift which only the Gospel can give? No. He never hides Christ: in all his texts, gestures and decisions
he is witnessing to the risen Lord. Furthermore, the Pope’s testimony is not
merely implicit, by acting as Christ calls Christians to. It is again and again
Christ whom Francis explicitly proclaims, in both classical and new formulae.
But how, then, does he still manage to speak, in his very testimony, even to
people who for various reasons are not ready to join the Church?
To answer this question, a close reading of his 2020 Encyclical Fratelli tutti
is worthwhile. It does not respond on the theoretical level, telling us what to
do and what not to do. The Encyclical is instructive, rather, by being itself an
example of such testimony. The text can be read as a new model for Christian
testimony in a multi-religious world containing five witnessing practises.
1 Find common words. Pope Francis was the first pontiff to co-sign
with a Muslim leader a text of some doctrinal relevance: in February 2019,
Ahmad al-Tayyeb, Grand Imam of al-Azhar, and the Pope issued a document
together in Abu Dhabi.8 They had found a common formula by saying that
all human beings are brothers and sisters. The formula has both a Christian
tradition, and a Qur’anic foundation:
Ephesians 5:6: There is “one God and Father of all, who is over all and through
all and in all.”
Nostra aetate 5: “We cannot truly call on God, the Father of all, if we refuse to
treat in a brotherly way any human being, created as they are in the image of
God.”
Qur’an 49:13: “O people, We created you all from a single man and a single
woman, and made you into races and tribes so that you should recognize one
another. In God’s eyes, the most honoured of you are the ones most mindful
of Him.”

The Abu Dhabi document itself practised what it said: brothers and sisters can speak together, witness together. The Encyclical, being a pontifical
doctrinal text, was then signed by Francis alone but was explicitly harking back
to the Abu Dhabi event and al-Tayyeb’s inspiration (5); and it is not only the
one word – “fraternity”: rather, by naturally using the whole gamut of Catholic social doctrine’s vocabulary, the Encyclical proves that Christianity has
a common vocabulary with others. That includes “friendship,” “freedom,”
8
http://www.vatican.va/content/francesco/en/travels/2019/outside/documents/papa-francesco_
20190204_documento-fratellanza-umana.html
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“rule of law,” “participation,” “kindness,” “solidarity,” “humanity,” and “person.” Thus, Fratelli tutti is manifesting the fact that we have words in common,
and common hopes, common tasks. So, is Christian witness then nothing
specific any more, is it only speaking and working with others? No.
2 Express the Gospel energy. Francis, in the same Encyclical which
acknowledges inspiration from a non-Christian, offers formulae that show
us – indeed, make us feel – how much the specifically Christian is in his heart;
and what it would mean to abandon what only Christ can give:
if the music of the Gospel ceases to resonate in our very being, we will lose the
joy born of compassion, the tender love born of trust, the capacity for reconciliation that has its source in our knowledge that we have been forgiven and
sent forth. If the music of the Gospel ceases to sound in our homes, our public
squares, our workplaces, our political and financial life, then we have switched
off the melody that challenges us to defend the dignity of every man and woman (no. 277).

The Easter joy is the energy that feeds and directs Christians. The good
news of Christ alive liberates them to serve all human beings in love, humility
and dedication. Is that to say that the specificity of the Gospel must, for loyalty’s sake, make Christians look down on others, who do not sense the life of
Christ in their own actions? Of course not.
3 Cherish other sources. The very passage just quoted continues immediately with these words: “Others drink from other sources” (FT 277).
That hint might be explicated by looking at Jews who joyfully draw energy
from the Torah for their commitment to tîqqûn ʿôlām (“repairing the world”);
or at Muslims hearing the singing (taǧwīd) of the Qur’ān, thus sensing that
God Himself is honouring the children of Adam by calling humanity to responsible service. So, does that mean, we have different sources but witness
to the same fundamental truth?
4 Untangle seeming sameness. What all human beings should,
through their own traditions, be able to see is that all human beings have
equal dignity (FT 213); even if variously expressed, what is meant is this: each
human being has fundamental rights that are to be respected without condition by states and societies, communities and individuals. Then, however, our
various religions and cultures constitute different perspectives that influence
the conclusions we draw from our commonly acknowledged absolute dignity.
So dialogue will always be necessary (FT 214). That dynamic reality (FT 211) is
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democracy’s unending process (FT 45). Now, that variety in cultural accentuation is not only visible in different regulations and formulations but is also
at work in our different ways of understanding our common words. Fratelli
tutti shows this when saying that human fraternity is in reality not a static fact
but humanity’s vocation. Here then, the specifically Christian vision of dignity and respect and its source in creatureliness and personhood can be seen
sharply; namely, when the Encyclical witnesses to the “human person as a
creature called to be a child of God” (FT 271). This is the irreplaceably Christian witness, expressed in understandable vocabulary but without concealing
what for others may be unacceptable. Muslims, for example, would not want
to speak of God’s “children” but Fratelli tutti does it anyway. This is part of
Christian witness. After all, the Gospel is only Christ’s Gospel if it testifies to
the “scandal” of Christ (1 Corinthians 1:23). Being a witness to the Cross of
Christ means speaking understandably and at the same time accepting that not
all will understand and accept your witness. Being brothers and sisters in the
one human family means that we will have to walk and work together without
agreeing on everything.
So, in confessing our belief we may differ and still collaborate. There is,
however, more to be discovered in Francis’ encyclical on human fraternity. So
far, we have seen two paths towards a more profound communion in humanity: sharing concepts and sharing in co-operation. We seemed to be saying that
even if our common words prove to convey different contents, we can still
cooperate for the common good. Yes, but in Fratelli tutti, Pope Francis offers a
third path, an approach, which is at the same time specifically Christian and can
prove helpful for “all people of good will” (5).
5 Invite to contemplation. At the beginning of the encyclical’s reflections, Francis looks at the world in its present situation. In brotherly empathy
and sober realism, he analyses “the joys and hopes, the grief and anguish” of
humanity (FT 56); but then he changes gear. The speed and tone of his considerations seems to shift when he looks at “a stranger on the road” (Chapter
2). Francis invites his readers here to something traditionally Christian: try
to see what the Gospel is showing you. By listening to the Biblical narrative
of the Good Samaritan, people can see Jesus and the story he is telling; they
can see a person in urgent need and a person surprisingly ready to help. All
three – the wounded victim, the generous helper, and Jesus – will prove to be
the “stranger on the road.” Francis invites his readers to contemplate. Contem-
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plation means, in Bergoglio’s Ignatian tradition, to perceive with one’s inner
senses; to see the present world, the past history of Christ, the narrated example of the Good Samaritan; and to see a future: in the course of the text,
the Pope’s invitation to biblical contemplation is moving towards an invitation
to see a new world and to hear the call that goes to all human beings: “to rediscover our vocation as citizens of our respective nations and of the entire
world, builders of a new social bond. This summons is ever new, yet it is
grounded in a fundamental law of our being: we are called to direct society to
the pursuit of the common good and, with this purpose in mind, to persevere
in consolidating its political and social order, its fabric of relations, its human
goals” (FT 66).
4 Conclusion
In 2011, the World Council of Churches, the Pontifical Council for Interreligious Dialogue, and the World Evangelical Alliance set out six recommendations in CWMW. When re-reading the text today, one may say, first of all,
that Pope Francis is quite naturally practicing now what was suggested then.
1. He formulated a text together with a non-Christian leader, in Abu Dhabi.
2. Since before his pontificate, he has cherished trusting relationships,
indeed friendships, with followers of other religions.
3. He encourages Christians to strengthen their own identity, even reminding them of their “duty” to do so.
4. He advocates solidarity among human beings beyond religious borders, resounding their call to be part of the one human family.
5. From his first Exhortation on, Francis has requested governments to
grant freedom of religion (EG 253).
6. He offers prayer beyond the Church, by providing words for prayer in
which others can join (LS 246) and by praying himself: “Come, Holy Spirit,
show us your beauty, reflected in all the peoples of the earth, so that we may
discover anew that all are important and all are necessary, different faces of
the one humanity that God so loves” (FT 287).
Pope Francis is, however, not only fulfilling what the 2011 “Recommendations for Conduct” proposed. He is opening up new perspectives in what
he does and says. To sum up, we might condense Francis’ new impulse to
Christian witness in seven theses.
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Christian witness:
1 is given in simplicity, also in language to which followers of other religions can relate;
2 is given by explaining how the Gospel adds new meaning to the concepts we use;
3 is given in a particular atmosphere, namely in the palpable joy granted
by the risen Christ;
4 joyfully acknowledges that it is nourished by the Gospel and serenely
acknowledges that others may have other sources;
5 openly expresses necessary criticism of leaders and structures;
6 practises what it says, for example, by not only calling others ‘brothers
and sisters’ but by also praying publicly with them in situations of painful
tension – in spite of possible dogmatic reservations;
7 invites all to contemplate, that is, to see the world and the Gospel in
light of each other, and thus to hear and grasp the human vocation.
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